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1. Ancient legacy of local as well as universal respect
"For him, who visits the holy monastery of Quartamin for seven times, it is as if he made a pilgrimage to Jerusalem." This statement of Philoxenus of Mabbug († 523), a leading personality of the anti-Chalcedonian opposition and the most admired personality of Syrian monastic life, can aptly introduce our theme, Saints Cyril and Methodius and the Slavs. The classic writer of the Syrian literature expresses the dilemma of the competition between the most holy place of Christian pilgrimage as a goal of pilgrims’ journey, and the newly emerging network of holy places at the graves of holy men and women. At first sight, the comparison between a visit to the monastery and holy places of the Holy Land may seem surprising. However, Philoxenus considered it in the spirit of the great spiritual author Evagrius Ponticus († 399), who trivialized the importance of holy places in the Holy Land. For Philoxenus, the exodus from Egypt and the crossing of the Red Sea were symbols for the life of a monk who has found the promised land in his cell. However, behind this explanation is hidden certain tension between two feuding parties, one of which politically governed the most holy places in the Holy Land. However, Philoxenus discontinued his contact with it. The worlds that spoke Syrian and Greek languages had become more and more distant from one another. When the situation among the radicals on both sides culminated, he suggested an alternative through this statement of his. This is illustrated by an anecdote from the life of Peter the Iberian († 491) written down later. When the adversaries of Chalcedon (especially Syrian monks) were expelled from Palestine, a Syrian man, Peter the Iberian, got an exception from the Emperor and his wife and he was allowed to stay in Palestine. Jesus, in this pro-Syrian explanation, reprimands Peter the Iberian in a vision, "How come, Peter! I was betrayed by my beloved disciple and expelled, and you are staying here peacefully?" Then, Peter quickened his departure from the pleasant monastic environment in Gaza and joined the deportees. 

We would need to examine similar theological, spiritual, cultural, social and political motivations that took part in the creation of the new topography of holy places in Europe. Why should not we admit that, for example, the impossibility of visiting these or those places lead to the emergence of a new one? However, why should not we, at the same time, admit that the new spiritual view, for example the monastery with relics of its founder "resembled heaven on Earth", was not such a reason? In the West, we can find similar tendencies like those in the Christian East. Gregory of Tours († 594), in his Libri octo miraculorum, captures the development of reverence for St. Martin. He describes the emergence of pilgrimages to Saint Martin. The reason, in his opinion, is the fact that during these pilgrimages power of the resurrected Christ is fortified. That becomes present at the place of pilgrimage. Holy men and women became new apostles, personally interconnected with a given place. In fact, the subject of the pilgrimage is the power of the universal God present in a local way as a "tangible presence of God". Such an immediate perception of holiness has become an important catalyst of pilgrimage activities. That has spread thanks to pilgrimages to the Holy Land established by Constantine the Great († 337). The example of orthodox pilgrims also had a tremendous impact, -- of Jerome († 420) or a female pilgrim Aetheria (4th–5th century). The emerging network is composed of the synergy of universal and local perception of the event of Christianity. Into their mutual relation outer circumstances interfere - spiritual tendencies of the period, often also practical reasons, e.g. the importance of regulation of the number of pilgrims or a suitable solution to the question of how to perceive the traditional monastic hospitality in view of the requirement of silence in the monastery. 

In the course of time, the importance of local shrines containing relics had overshadowed even the holy places in the Holy Land. This ancient monastic tendency had influenced also the whole period of the Middle Ages. Ancient times left for us a stabilized form of the universal – supranational and local – national or ethnic holy places. It also laid a foundation of new pilgrimage mobility and paths for pilgrims. Translatio [transfer] of Jerusalem to many places in Europe became a prototype for a comparable translatio of respect to all other places of the cult of holy men and women. Thus, every sacred place contains the dilemma between the universal and the local/particular. 

2. Local reverence for saints and universality of the pilgrims' path
In the course of meditations on reverence for the saints we most often encounter the line of reasoning, which builds its conviction on the accurate understanding of social or religious-political relations. This attitude touches the actual bases of Christian reverence for saints usually only fleetingly. The source of reverence is memory understood as anamnesis. To commemorate does not only mean to recall something that happened in the past - to crumble life into autonomous and transitory fragments - but to participate as a whole, with the whole spiritual depth in the present mystery in the eternal memory of God. By means of the visit to a place of pilgrimage - a grave of a saint - the pilgrim commemorates it in a topical way. Anamnesis does not mean an attempt at a historical reconstruction but it is an attitude of faith, by means of which the believer participates in the mystery - how this event remains in God's memory. In such a way, for example, God's memory perceives sin after absolution as a work of the new creation. Already Plato spoke in a similar way, saying that knowledge is memory of transcendence. By means of a remembrance or a reminder, memory is, in a certain way, an expression of eternity through the language of time.

The issue of pilgrimages to sacred places is based on three important historical phases, in which their exact meaning had been specified - a) a pilgrimage to a grave of a martyr was a meeting with faith transcending death (2nd - 4th century), b) a pilgrimage to a grave of a monk became a meeting with the faith of the monk – an old man who died to himself (4th - 10th century), c) a pilgrimage to a grave of a holy bishop or a Christian prince or king became a meeting with their ability to pass on the science of life, which mediated eternal life (4th - 12th century).

The oldest goal of pilgrimages were graves of martyrs - first the apostles themselves, their disciples, then also a number of their successors. Christians used to gather at the places on the occasion of death anniversaries, so that they would outwardly show their respect for their courage and perseverance. Thus, they touched the power, which could surpass their own fear of losing their life on earth. 

A similar meaning had also pilgrimaging to graves of monks who were celebrated both among believers and unbelievers as spiritual fathers or teachers of wisdom. Their determination to leave the world and to accept the monastic way of life in absolute asceticism was perceived as a bloodless way of martyrdom. It is not surprising that first pilgrims were monks themselves. Through looking into a face or at bones of their teachers and predecessors, they wanted to meet, personally, with the signs of eternal life, which gets visibly revealed by tokens. Their perception was based on their internal conviction that martyrs, monks and other saints are the soul of the world, like the Holy Spirit is the soul of our soul.

Reverence for places where there was a grave of a saint - a bishop, a superior of a monastery or later of a prince, was a natural part of ancient as well as medieval society. It was not only a political decision, like positivistic historiography often explains based on unacknowledged auto-censorship. Spiritual grounding of pilgrims, intimately related to the saints, is part of the cultured world, in which the reality of God is present like any other reality. They make pilgrimages to places where relics of saints are found, above all, to put their own life or a certain decision before themselves -- in accordance with the way they kept the example of the saints in their own anamnesis. At the same time, they asked how their life would be kept in God's memory. This meeting with fathers of their faith in the way the famous Velehrad song for pilgrims "Bože, cos ráčil" (God who wished) expresses grows from their knowledge that also they carry in themselves the same authority to create binding norms for life. In that way, they can resemble the founders of Christian nations, religious communities or bishoprics. In this meeting as in the meaning of the pilgrimage this internal duty to make decisions gets cultivated. In it, man considers the fruits of his own life. He strives to reach consummation of a humanly as well as Christianly dignified life, even at the cost of superhuman life effort, service and sacrifice, which are commemorated by the graves of saints. 

The beginnings of pilgrimages in Europe are a proof of an unsuspected cultural boom of Christian civilization, rooted in society as Christian world view on a local and universal level. Pilgrimage creates synergy of social and cultural identity. It gets revealed in a simple idea - to come back to the graves of the Apostles, martyrs, monks, bishops and saint princes has a meaning only for a person who perceives life from the viewpoint of its goal, of its consummation. At the graves of saints the unholy pilgrim looks for orientation towards holiness. Here, he seeks an answer to a question how he should arrange his life here on earth, so that he would reach the place where those, whom he venerated through his pilgrimage, are. The pilgrim is convinced that he cannot entrust himself to any consideration which does not value the fact what the life of a person is in its last orientation. He is altogether radical: he sets out on a pilgrimage to seek an answer to questions only in accordance with the fact whether his life choices will lead him where the venerated saint was led. The pilgrim, in the course of his journey, knows that he must subject all his thoughts, theories and pedagogies to strict examination; to assess their starting points, to accept the only important point, in which he will clarify for himself what a person becomes through his decision making. He views the result of his life through the eyes of those to whom he is making the pilgrimage, in God's anamnesis.
In the period of crisis when the ancient world fell apart, in the dramatic period of the great migration of peoples, church institutions become carriers of the transmission of the ancient legacy. Distinct personalities of bishops, superiors of monastic communities and families, who accepted Christianity, take the lead of individual ethnic or social groups. They lead those entrusted to them through periods, in which basic conditions of life are threatened by war horrors and ambitions of great powers. If we have a look at Saint Benedict, the founder of western monastic life, with his Ora et labora [pray and work] and if we have a look at the landscape that emerged through his endeavor, we will not be surprised that his monasteries have left an important trace in the spiritual physiognomy of Europe. Here we can also look for the place of our own reverence for Saints Cyril and Methodius. It is the work of the ancient Christianity, which in itself recognized the power to mediate the emerging differentiation of the Slavonic tribes; the dilemma of particularity and universality as the fundamental value of European Christian civilization.

3. Saints Cyril and Methodius and the Slavs

Reverence for Saints Cyril and Methodius, the apostles to the Slavonic nations, is based on local reverence. It cannot be in any other way, as it is constantly being proved by the history of reverence for saints. The city of Rome and the sacred place of Velehrad are central places of local worship which, paradoxically, share a similar historical fate of being forgotten and restored. To them, other places are added which emerged as the work of the dispersed group of their many disciples. 

The church of Saint Clement in Rome had to be discovered almost anew as a place where relics of Saint Cyril-Constantine († 869) are kept. This “poverty” of the local reverence contrasts with the universality of the place expressed in the frescoes found there, which date back to the 11th and 12th centuries. There are two important depictions there – the first one depicts the tomb picture of Saint Cyril who holds a book decorated with jewels. Archangel Gabriel stands above him. With his right arm, he presses Saint Cyril to his side, as his protégé. Next to him, there is Saint Clement who takes care of Saint Cyril with particular love. It seems as if he was counting his merits and pointed out to the fact that Saint Cyril had a right to possess a crown promised to him by Christ. On the other side of the eternal judge we can see Saint Methodius who hurries to help his brother through his prayer and with the Eucharistic chalice in his hand. Here, Methodius is pictured as a priest of the Roman rite - not as a bishop – with the Roman tonsure on his head. The picture dates back probably to the year 869, which means before Saint Methodius was ordained bishop. Methodius is protected by the saint archangel Michael. Next to him, there is Andrew the Apostle, the patron of Greece, who was much venerated also in Solun. Another, more famous picture depicts the scene of the relocation of the relics of Saint Clement to Rome by the saint brothers. The picture very clearly shows the sincere reverence of Romans for the memory of the deceased Greek monk Cyril-Constantine. In the period of the constant tension between Rome and Constantinople it testifies to the fact that they considered him to be a saint. It was also thanks to this favorable constellation of the Roman favor to both the brothers that the acceptance of liturgy in the new language of the Slavs and the journey of Methodius to Moravia were at all possible. Moreover, Methodius’ mission in Pannonia and Moravia gained new strength from the direct commissioning by Pope Hadrian. He was ordained bishop and appointed metropolite of Srem. 

On the fresco, the depiction of the foundation of the local Roman reverence for Saints Cyril and Methodius contains also this distinctively universalistic attitude. However, both attitudes, after the schism between the Eastern and the Western church had gradually fallen into obscurity. To this contributed also the reconstructions of Saint Clement’s basilica in the 12th century because they caused the fact that changes of the original inner arrangement of the basilica were forgotten. However, with the church of Saint Clement the awareness of this local Roman reverence was still present – even at the time when it was administered by Irish Dominicans. On top of that, the local reverence was occasionally initiated from the outside. As an example, we can recall the request of Cardinal František Dietrichstein to get the relics of Saint Cyril (and also Methodius) for the newly reconstructed cathedral in Olomouc. When Beda Dudík, a Benedictine from Rajhrad, visited the church of Saint Clement during his pilgrimage to Rome in 1852–1853, he did not find a single reference to the fact that the relics of Saint Cyril could be kept there. Generally, it was believed that the relics were forever destroyed during the invasion of Napoleon’s troops to Rome in 1798–1799. Because the temple with the monastery were closed and assigned for demolition and it was only by miracle that it was preserved. A decisive factor was the individual national initiatives of Slavonic nations in connection with celebrations of anniversaries, beginning in 1863, when the interest in the place of Saint Cyril’s grave reached an unsuspected measure. 

The connection of the present Cistercian monastery at Velehrad (1206) with Svatopluk, and thus indirectly with Saint Methodius’ grave, comes from much later period. We can find it in Czech chronicler Václav Hájek from Libočany (Pověsti o počátcích českého národa a o českých pohanských knížatech, 1541 – Legends about the beginnings of the Czech nation and about Czech pagan princes). In expert literature, the whole effort in determining the place of Saint Methodius’ grave more accurately is called velehradská otázka (the issue of Velehrad). These days, historians speak about the continuity of the bishopric of Olomouc with Great Moravia, about the political and cultural universalism of Charles IV, which affected the whole Europe. Charles IV reflected his reverence for Saints Cyril and Methodius in the establishment of the Emmaus monastery (1347). He made it part of his strategic considerations. He speaks of developed Baroque reverence embedded in the initiative of a Cistercian monk, Kristián Bohumír Hirschmentzl, from Velehrad, which was, in 1676, completed by the bishop of Olomouc, Karel II of Lichtenstein, by means of promoting the celebration of Saints Cyril and Methodius to a liturgical feast. The massive Cyrillo-Methodian orientation of the generation reared by an important Czech revival priest, František Sušil († 1868), above all his disciple Antonín Cyril Stojan († 1923), connected Velehrad with the reverence for Saints Cyril and Methodius. A massive wave of reverence for the work of Saints Cyril and Methodius had created, in the second half of the 19th century, the biggest Cyrillo-Methodian place of pilgrimage from Velehrad. Paradoxically, perhaps just because the grave of Methodius is not found there, it gave a universal character to the local reverence – we speak of the Velehrad of faith or of the spiritual Velehrad. Stojan’s Cyrillo-Methodian orientation and his program of creativity oriented towards organized cooperation among pastoral activities, the inner mission and care of compatriots abroad, the acceptance of the popular Christianity and the enormous and innovative unification effort resulted in unionist congresses with his new attitude to the East-West relations based on personal contact. And it is not unknown that the Velehrad universalism played its irreplaceable role in promoting Saints Cyril and Methodius to the position of co-patrons of Europe.

However, all that would not mean too much, if these two local centers of reverence for Saints Cyril and Methodius did not contain one radically new dimension. Drastic historical events of the turn of the 9th and 10th centuries left desolation after themselves, the extent of which we can clearly see in the ruins of the Great Moravian settlements that were made accessible by archaeologists. Our admiration is surely directed at them, or the interest in knowledge on part of scientists. The spiritual and cultural stream of Methodius’ work carried by his forcibly expelled disciples, created a new type of particular forms of reverence for the legacy of Saint Cyril and Methodius. We are used to denote this legacy as the civilizational circle, slavia christiana, divided into two worlds: slavia orthodoxa and slavia romana. The ingeniousness of their missionary work, establishing individual cultural and political entities of Slavonic tribes, creates – as Professor Fedotov, a well-known expert in the spiritual history of the Slavs, points out – a new form of the European dilemma of the particular and the universal. Enough is to meet with the cultural sphere using the Cyrillic alphabet. The particular writing had perfectly captured the distinctive features of the speech, helped to develop culture typical for individual Slavonic nations. Fedotov claims that the negative side of this process is the fact that the Eastern Slavonic nations had separated from the Western Europe for long centuries. Civilization that was brought to the world by the Latin Roman Empire was to a large extent inaccessible to them. Other European nations lived in a constant vital contact. The Slavs, even though they are very large in number, had stayed on the side for centuries. The feeling of superiority on part of the West, expressed, for example, by the ingloriously famous statement slavica not leguntur (Slavonic things are not read in the expert world, where the only acceptable language is Latin), or prestantia ritus latini (superiority of the Latin rite over the eastern rites) on one hand, a feeling of exclusiveness of the East promoted e.g. in the theory Moscow – third Rome or the Slavonic Messianism on the other hand. These show how urgent it is to open cultural paths and paths for pilgrims to overcome barriers within false particularities and mistaken universalities. 20th century is a dreadful example of the loss of social space of European memory. Thus, culture and pilgrimage are a solution, if they contain reverence through which we ask for the goal of our lives. 

4. Cyrillo-Methodian pilgrim

Europe is interweaved with a network of highways and airways in which circulates the blood of economic wealth. Europe is surrounded with an information network, which fascinates through its fastness, easiness and capacity – at the same time, it takes away the human face of man, soul to soul sharing, because man is really convinced that he or she can access everything through typing on a keyboard. Europe is flooded with the constantly growing network of bike paths and tracks for runners where people can hardly meet, while they adore the cult of their developing individualism. Europe is full of offers for tourists. Behind the noble face of religious tourism hides cultural hedonism of the aging generations of Europeans. On such a horizon, an attempt at a creation of Cyrillo-Methodian pilgrimage and cultural paths may seem to be just a camouflage. It will not be so if it opens the European dilemma of the fruitful relation between particularity and universality in such a way that the theme of reverence for the legacy of fathers will be made a theme of personal active service of a European - pilgrim. The Cyrillo-Methodian pilgrim does not look only for an answer to questions of the relation of Europe to its East or the solution of the complexity of the varied Slavic particularities. He or she looks for the measure of their human responsibility for the just and spiritually fruitful arrangement of the world. If they make a pilgrimage from their quest, they set on a journey to find again their place in the divine anamnesis. The whole slavia christiana finds in the legacy sown by Saints Cyril and Methodius, justly called equal to Apostles, missionaries to the Slavs, such forms of the particularity of writing, rite and spirituality, which constitute wealth of the whole corpus christianum. Because there is not any higher degree of reassurance that a human life, oriented towards the eternal life, is right than the beauty of the unique, particular present in the other, universal. And that is the present role of the reverence for Saints Cyril and Methodius among the Slavs. 
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